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Abstract

The final command in Matthew’s Great Commissiopatthing them to obey all | have
commanded you” (Matt 28:20), provides an inductaxegetical window into kingdom
discipleship. In this paper we examine those conasdmoadly related to three categories: the
righteousness of the kingdom, the power of thedamg, and the cross and the kingdom —
categories which readily emerge from Matthew’s ghsypet remain roughly equivalent to the
three sub-themes of the conference: justice, pawéithe cross. For Matthew, works of
righteousness, works of power, and the work of €tom the cross are all important
complementary manifestations of the gospel of thgdom, thus demonstrating a holistic and
integrative approach to kingdom ministry.



The theme of this conference, “Kingdom Theology Brnakctice: Justice, Power and the
Cross,” was chosen by the conveners to stimulaéhtihking of the Vineyard toward a greater
holistic and integrative kingdom perspectivin order to make a contribution to this important
issue, | have chosen a narrow exegetical windoavtimt topic: the last component of Jesus’ last
command: “teaching them to obey all | have comredngbu” (Matt 28:205. Unlocking the
meaning of this clause opens the door to compréleksgdom discipleship.

Jesus’ commands in Matthew offer an inductive aagndo the topic that will
demonstrate a holistic and integrative approa@xtending the kingdor.However, even this
narrow exegetical window demands a book-lengtrectitn? Thus, it is necessary to select
certain commands illustrate our topic.

Before we examine Jesus’ commands in Matthew, \ed teemake a few preliminary
comments on this famous Great Commission passafesgpecially how it relates to the rest of
Matthew’s gospel (Matt 28:18-20) First, Jesus’ authority provides the basis dtifjaation for
the commission. “All authority in heaven and ontledras been given to mé.Therefore go
...” As all authoritative King, the risen Jesus @eeb his global purpose for his people. In other
words, “mission is a logical consequence of Jesukiction as sovereign Lord of the universe”
(Bosch 1993:78).

The actual commission entails four activities: gake disciples, baptize and teach.
“Make disciples” is an imperativewhile going, baptizing and teaching are particpiethough
they function as imperatives syntacticallythus, we make disciples by going, baptizing and
teaching. The word “all” dominates this mandatd. authority has been given to Jesus. All
nations must be discipled. Ale commands provide the content of disciplesiipd Jesus
promised to be with his disciples, literally, “alhe days- This commissiolis great!
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This commission, and especially the command tcctiéan Matt 28:20 must be
understood in light of the whole of Matthew’s gosfée literary artistry and complexity of
Matthew’s gospel have led to many differing viewsat its structure, but there is virtual
consensus on one point most relevant to our tdpMatthew has structured his gospel around
five major discourses, each of which ends withviloeds “when Jesus had finished ...” (7:28;
11:1; 13:53; 19:1; 26:1). These five major disceardescribe what kingdom disciples are called
to be and to do.

The first discourse, the Sermon on the Mount (Mat), describethe Righteousness of
the Kingdom.Jesus teaches his followers kingdom ethics — tb&sbigs, demands and life of
the kingdom. The second discourse desctibedission of the KingdoiiMatt 10). Jesus
wants his followers to imitate his ministry andend his kingdom. Thus he sends them out on a
short-term training mission to preach and heale ffird discourse centers on parabléle-
Mysteries of the KingdoifMatt 13). These parables describe the preseibe &ingdom, the
expansion of the kingdom, the future of the kingdamd the supreme worth of the kingdom,
helping his followers live within the tension okthalready-not yet” of kingdom life. The fourth
discourse describése Community of the Kingdofilatt 18), highlighting the priority of
humility, accountability, reconciliation, discipirand forgiveness among Jesus’ followers. The
fifth and final discourse describd®e Consummation of the Kingd¢Matt 23-25); Jesus is
helping his followers steward their gifts and lieir lives in light of the future kingdom and
coming judgment.

These five blocks of teaching center on the thehtbeokingdom of God. Thus,
according to Matthew, every dimension of disciplpsk kingdom-oriented, every aspect of our

lives impacted by the kingdom, every aspect oflmess manifesting the kingdom. One of the



overall purposes of Matthew was to collect and dtergpcomprehensive summary of Jesus’
teaching to lead his followers into the depth arehbth of kingdom ministri?

Next, a word about exegetical methodology. Ouppse in this paper is to understand
what Jesus meant when he commissioned his followeesach people “to obey all that he
commanded.” While these five discourses outlin€'ltig picture” of discipleship, we still have
to do the painstaking work of examining those comasa® At first blush it seems like a rather
straightforward method: find all the commands intfidew, synthesize the results and you end
up with a “red letter discipleship manuaf’A grammatical search in Bible Works (a Bible
Software program) indicates that there are 292 ratpees in Matthew. But a cursory reading of
these 292 commands indicates that many are urdldtadiscipleship in general. Commands are
often spoken to individuals and do not carry thégiveof a command for all of God’s people all
of the time (e.qg., “Take your mat and go home” M2rkl), so they must be excluded.

Moreover, there are Greek constructions that fondike an imperative but don’t show
up in a Bible Works search. For example, Jesus isaylatthew 4:19: “Come, follow me, and |
will make you fishers of men.” The word translatedCome” is an adverb that functions as a
hortatory particle (see also Matt 11:28)In addition, some commands are in the futuregtens
(e.g., “You shall the love the Lord your God” ... “M&hall love your neighbor as yourself’
Matt 22:37, 39). And what about implicit commamagesus’ teaching? The Beatitudes are a
case in point. When Jesus says, “Blessed aresthisemakers” surely this is comparable to
saying “be peacemakers”.

For the purposes of this paper, | will examineygdhbse commands broadly related to
three categories: The righteousness of the kingdoepower of the kingdom, and the cross and

the kingdom — categories which inductively emermgeni Matthew’s gospel and yet remain



roughly equivalent to the three sub-themes of thidarence: justice, power and the cross.
Because of this, Jesus’ commands related to prengggl purity and intimacy with God

(personal discipleship and spiritual formation)wié omitted°

The Righteousness of the Kingdom

The Sermon on the Mount, Matthew’s first discoupseyides the context for Jesus’
famous command in Matt 5:16 — "Let your light shibefore men in such a way that they may
see your good works, and glorify your Father whimiseaven.” This command functions as a
broad summary statement regarding Jesus’ viewghfeousness and its role in extending the
kingdom. The context of this command points oetuhiversal scope of our mission: we are the
salt ofthe earthand the light othe world(Matt 5:13-15). These good deeds are visible and
done in such a way that they evoke praise to Gedrgther.’ pointing beyond themselves to
God as their source. Finally, the context of tummmand (as we hope to demonstrate in the
following paragraphs) indicates that the good wadimmanded refer to the “righteousness” of
the kingdom stressed throughout the Sermon on tenkt®

Righteousness is the theme of two preceding bedastu'Blessed are those who hunger
and thirst for righteousness” (Matt 5:6). “Blessed those who are persecuted because of
righteousness” (Matt 5:10.Next Jesus warns his disciples, “unless your egisness
surpasses that of the Pharisees and the teachteslafv, you will certainly not enter the
kingdom of heaven” (Matt 5:20). Jesus also commégifollowers to "be careful not to do
your 'acts of righteousness' before men, to be Bgéinem” (Matt 6:1). Finally, Jesus commands
his followers to “seek first His kingdom and Highiteousness” (Matt 6:33).

The nature of this righteousness is illustratedubhout this discourse — first in His



famous six antitheses (“You have heard that iaid s.. but | say to you ...” Matt 5:27-48)
regarding anger and reconciliation, adultery arsd, ldivorce and adultery, vows and honesty,
eye-for-an-eye justice and non-retaliation, andrig\neighbor and enemy. In these six concrete
examples Jesus radicalizes and internalizes thaingeaf the law. As Gundry notes, Jesus
carries out the tendencies of the law “to theiirtly intended ends” (1994:8%).

It is noteworthy that three of the six antithesdksirate what Jesus meant when he said,
“Blessed are the peacemakers” (Matt 5:9): recatmin (5:21-26), non-retaliation (5:38-42),
and loving ones enemies (5:43-48). The importar¢keo‘righteousness” of peacemaking
becomes apparent elsewhere in the Sermon on thatModesus’ teaching about forgiveness
(6:12,14,15), the command about not judging otfi&ks5) and the command to do to others
what you would have them do to you (note:“in evieinyg!” Matt 7:12)** Moreover, Jesus’
commands about peacemaking in the church (Mat187) and the kingdom parable about
forgiveness (Matthew 18:21-35), along with the caanohto “love your neighbor as yourself”
(Matt 22:39¥?, further underscore its significance.

Finally, we must ask if Jesus’ command to PetdPut Yyour sword back into its place;
for all those who take up the sword shall perishigysword (Matt 26:52) — has any abiding
relevance for peacemaking. It would be readingmoch into this command to say that it
unequivocally teaches pacifism. However, it do&sgrs® strongly imply that the kingdom
should not be extended by violence. John’s versfdhis story seems to supports this view:
“Jesus answered, ‘My kingdom is not of this wotfdVly kingdom were of this world, then My
servants would be fighting so that | would not l@dted over to the Jews; but as it is, My

kingdom is not of this realm™ (John 18:36).



However Matt 26:52 is interpreted, it is abundawtBar that the righteousness of the
kingdom puts a major priority on peacemaking armmeiled relationship$'

As noted earlier, Jesus commands his followerdmptactice “acts of righteousness
before men, to be seen by them” (Matt 6:1). These @ righteousness include giving to the
poor, praying and fasting — three main areas dittcaal religious devotion (Matt 6:1-18). If
we combine these three acts of righteousness hatiprtevious acts mentioned in the six
antitheses, it is clear that righteousness inclbd#is personal piety (purity of heart, honesty,
prayer, fastinjand social engagement (peacemaking and givingetpdbr).

Jesus further describes the social dimension bfe@usness with his emphasis on justice
and mercy> Matthew portrays the messianic mission of Jesusrins of justicé® "Here is my
servant whom | have chosen, the one | love, in whdalight; | will put my Spirit on him, and
he will proclaim justice to the natio§.He will not quarrel or cry out; no one will hesis
voice in the streets. A bruised reed he will e, and a smoldering wick he will not snuff
out, till he leads justice to victory (Matt 12:18)2" Jesus also teaches that justice is one of the
“weightier provisions” of the law (Matt 23:23 NASB)

In addition, Jesus followers are commanded to ‘fgblaarn what this means: 'l desire
mercy, not sacrifice." For | have not come to ta& righteous, but sinners (Matt 9:13)." He then
repeats this quotation from the OT: “If you had Wwmowhat these words mean, 'l desire mercy,
not sacrifice," you would not have condemned tnedent” (Matt 12:7).” Finally, he describes
mercy as also being one of the weightier provisiofithe law (Matt 23:23 NASB}®

The final command to explore regarding the righteeess of the kingdom is Jesus’
shrewd response to the Pharisees and Herodiansasked about paying taxes to Caesar: "You

hypocrites, why are you trying to trap me? Showtingecoin used for paying the tax.” They



brought him a denarius, and he asked them, "Whosgeaf is this? And whose inscription?
‘Caesar's,’ they replied. Then he said to themyéGo Caesar what is Caesar's, and to God what
is God's™ (Matt 22:18-215?

Implicit in this statement is the truth that fallers of Christ have a dual allegiance. We
are citizens of heaven and citizens of earth — va#iponsibilities to both, but with ultimate
loyalty to God®® Peter and Paul regard the ruling powers as itetithy God and as worthy of
honor, support, and intercession (e.g., Rom 13:1-Peter 2:13-17; 1 Tim 2:1-7). However,
Scripture also affirms some cases of civil disobede by God’s people (Ex 1:15-20; Daniel 3:9-
18; 6:6-10); the most obvious case illustratedhgyapostles who boldly affirmed before the
religious authorities: “We must obey God rathenth@en” (Acts 5:295"

In summary, the righteousness of the kingdom ohetuboth personal piety and social
engagement. It involves peacemaking, demonstratiergy and working for justice. It also

engages with the government — both in a suppoaiinkea prophetic rolé.

The Power of the Kingdom

Jesus’ explicit commands to do works of power @~@r ministry) are found in the
second discourse on the Mission of the Kingdom {X18}>3 First, hegavethe disciples
“authority to drive out evil spirits and to healegy disease and sickness” (Matt 10:1). Then he
sentthem to “heal the sick, raise the dead, cleanssetiado have leprosy, drive out demons”
(Matt 10:8)** On this short-term training mission they were cdssioned to preach the

kingdom, demonstrate the power of the kingdom,fand persecutiof™.




Evangelical scholars often do not take these camisé heal and cast out demons as
relevant to modern disciples. For example, thergimention of commands related to “power
ministry” in John Piper'$Vhat Jesus Demands from the Wodtthough the book explicitly
seeks to describe all the commands that Jesusttasigh obey. By contrast, Robert Gundry
notes, “To his disciples Jesus gives authorityefdicate his ministry in word and deed. They
are to teach by word and example the righteousmksh surpasses that of the scribes and the
Pharisees and to heal the sick and cast out denTdnss Matthew pictures the disciples as
Christian scribes ... and as Christian healersexodcists” (Gundry 1994:8; cf. Williams
1989:131). The Johannine Great Commission furthderscores the abiding relevance of
Jesus’ command to heal and cast out demons in &attiNote the comparative ASthe Father

has sent md,also send you'(John 20:21). At the very least this implies thagaching and

healing are to characterize the ministries of Jdsllewers.

Jesus not only commands His followers to do wofksoaver, he also calls them to
discern between true and false power practitioriarming back to the first discourse, Jesus
warns, "Watch out for false prophets. They comgoio in sheep's clothing, but inwardly they
are ferocious wolves. By their fruit you will reqaize them” and "Not everyone who says to
me, 'Lord, Lord," will enter the kingdom of heavént only he who does the will of my Father
who is in heaven. Many will say to me on that dagrd, Lord, did we not prophesy in your
name, and in your name drive out demons and penfioamy miracles?' Then | will tell them
plainly, 'l never knew you. Away from me, you ewdgts!” (Matt 7:15-23; cf Matt 24:24).

The way to distinguish between the true and tleefpower worker, according to Jesus,
is the character of the power worker. You will inthem by their fruit. True power workers

will demonstrate both the power of the kingdom #ralrighteousness of the kingdom. Godly



character, social engagement and supernatural prreel complementary manifestations of

kingdom ministry?®

The Cross and the Kingdom

Matthew’s teaching about the cross is not foundrny of the five major discourses.
Although the passion of Christ is predicted fourds (Matt 16:21; 17:22-23; 20:18-19; 26:2),
the actuameaningof the cross is mentioned only twice in this gogMatt 20:28; 26:19-30).
Neither of the two texts provides a full-orbed kbl “theory” of the atonement as articulated
later by theologians, but they do describe elemeifitisese different atonement theories. For the
sake of brevity | will use the names of these “tiesj as shorthant.

In keeping with our focus on “obeying the commaati€hrist” we shall begin with the
Last Supper — the celebration of the cross. Thesemands to partake of the Last Supper put the
cross at the center of kingdom discipleship analdrnthe meaning of Jesus’ mission. The focus
of this text is on “remembrance” of the cross aseof worship. However, Matthew's readers
would eventually link this cross-centered worshiphvkingdom-focused witness. In other
words, the death of Christ became part of the proation of gospel of the kingdoih.

While they were eating, Jesus took bread, gavekthand broke it, and gave it to his

disciples, saying,Take and eatthis is my body.” Then he took the cup, gavenisaand

offered it to them, sayingPrink from it, all of you. This is my blood of the covenant,

which is poured out for many for the forgivenessios. | tell you, | will not drink of

this fruit of the vine from now on until that dayhen | drink it anew with you in my
Father's kingdom’ (Matt 26:26-29 commands italidiz&

10



The context for understanding the Last SupperésPtiissover meal (Matt 26:17-18).
According to Matthew (and other New Testament afidesus’ messianic mission signifies a
new Passovet: Jesus had become the Passover lamb (1 Cor 5:7).

The theology of the Passover informs the meanirth®t.ord’s Supper in two ways First,
the judgment of God “passed over” the Israelitesabee of the blood of the Passover lamb
splashed on their doorway. The theology of the ®assas a backdrop to understanding the
cross eventually leads to what is known as thetgutienary view of the cross.

Second, the Passover also celebrates a greatrdeloee God delivered Israel from Egypt
andjudged the gods of Egypt. "For | will go throuditetland of Egypt on that night, and will
strike down all the first-born in the land of Egypbth man and beast; and against all the gods of
Egypt | will execute judgments — | am the Lord" @Ex12:12)** Whether this would readily
come to the minds of the disciples or not, thisspge indicates that the meaning of the Passover
implies more than substitutionary atonement. ladiealludes to th€hristus Victortheme of

the cross; Jesus defeated the powers of darkndbg @noss.

Next we will examine Jesus’ actual words aboutlthgt Supper. “This is my blood of the
covenant, which is poured out for many for the feegess of sins.” Three phrases highlight the
meaning of Jesus’ death. First, the phrase “btfdtle covenant” alludes to Ex 24:8: “Moses
then took the blood, sprinkled it on the people said, "This is the blood of the covenant that
the LORD has made with you...” Next, “poured outfieany” echoes Isaiah 53, especially vs.
12: ... he poured out his life unto death, and ..bbee the sin of many*§ Finally, the themes
of covenant and forgiveness of sin point to Jerbimiprophecy of the New Covenant (Jer
31:31-34, especially in light of the parallel pagsa Luke 22:20). These words, in light of their

OT background, underscore the substitutionary pattidesus’ death on the cross.
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Jesus also links the Last Supper with the comingdom: “I tell you, I will not drink of this
fruit of the vine from now on until that day whedrink it anew with youn my Father's
kingdom.” This implies that his death inaugurates the mteisebreaking of the kingdom on
earth in anticipation of the future coming of theddom. “The blessings of the kingdom,
inaugurated through the finished work of Christloa cross, are a permanent reminder that he is
coming again to bring the final establishment &f kingdom to those who await his fellowship”
(Wilkins 2004:838). The mention of the kingdom ssampoint to th&hristus Victortheme of
the cross.

The second mention of the meaning of the croddatthew is found in the context of
teaching about leadership and humility. Jesusna$fir'the Son of Man did not come to be
served, but to serve, and to give His life as asanfor many" (Matt 20:28). The phrase a
“ransom for many”l(u, tron avnti. pol | w n) describes two dimensions of the cross.
The focus of most evangelicals tends to be onasiedlement of the phraseint i .
pol | W n. The prepositiomvnt i . , which means “instead of, in place of or in belodJf*°
describes the substitutionary nature of Christatlde- “on behalf of many”.

The wordl u, t r on (ransom) highlights another dimension of the cthas tends to be
minimized by evangelicals. The wadrd, t r on is drawn from the background of purchasing
the freedom of a slave or captive, used metaphtyimadescribe the meaning of the cross. It
assumes bondage and, in light of the theologyekihgdom, implies that we were slaves to sin
and Satan. Interpreted through the kingdom lendaithew, this term includes th€hristus
Victor’ theme of the atonement. On the cross Jesus hashgovictory over the powers of evil.

In summary, both passages about the cross in 8attiighlight important dimensions of
two models of the atonement (though perhaps wgteater emphasis on Christ as our
substitute). The cross is both a substitutionaop@ment and a great deliverance. Christ was

judged on our behalf and at the same time defehtedowers of darknes¥.
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Conclusion

Works of righteousness, works of power, and thekvadiChrist on the cross are
complementary manifestations of the kingdom anéhdeghe demands of discipleship. Kingdom
disciples live righteously — manifesting godly cheter, doing peacemaking, giving to the poor,
demonstrating mercy and working for justice (inghgdboth a supportive and a prophetic role
toward the government). They are given authonthrist and sent to demonstrate the power
of the kingdom through healing and exorcism. Findhey are called to cross-centered worship,
magnifying Jesus as lamb of God and conqueror @nSatwo themes which would also

eventually become part of the proclamation of timg&om.

! | was privileged to be part of this founding taske.

2 The emphasis is on obedience and not primarilfcontent,” transformation rather than informatisim
discipleship the intellectual component is secoyid@rurner 2008:690).

3 Like Matthew, the Gospel of John focuses on obremigbut provides a complementary perspective. atthéw
the emphasis on obedience stems fronatithority of the risen Christ. In John it is an obediencé siems from
love "He who has My commandments and keeps them isrthavho loves Me; and he who loves Me will be thve
by My Father, and | will love him and will discloséyself to him; If anyone loves Me, he will keep Msord; and
My Father will love him, and We will come to himdmake Our abode with him” (John 14:21, 23; cf AnJa:5;
5:3; 2 John 6).

* John Piper'sVhat God Demands from the Wo(RDO06) illustrates how comprehensive this topic is

® Some evangelicals may ask, “Where is the good méwgace in Matthew’s obedience-oriented discipig?”
First, note that Jesus proclaims the good newaggelionpf the kingdom (Matt 4:23; 9:35; 24:14). It is the
inauguration of the kingdom of God on earth, inpleeson of Jesus. And this kingdom is a kingdorgrate (Matt
20:1-15 cf. John 1:14). Secondly, this kingdomeiseived through repentance. "Repent, for the kingdbheaven
is near" (Matt 4:17). Repentance is thus the présitg of entrance into the kingdom. The first itede also
stresses this: "Blessed are the poor in spirittfeirs|S (present tense) the kingdom of heaven” (Matt 5:3).
Humility and poverty of spirit assures entrance itite kingdom (see also Matt 18:3-4). You don'trfédhe
kingdom, you humbly “receive” it. Finally, it is wil noting that other authors of the NT also pgteat emphasis
on repentance, obedience and good deeds (John23;Zkts 2:38; 3:19; 8:22; 19:4; 20:21; Rom 1:3;26:26; 2
Cor 7:9-10; 12:21; 2 Tim 2:25; Titus 1:16; 2:7,B848,14; James — the entire letter; 1 Peter 1-2t2rF3:9; 1 John
2:3; 5:3; 2 John 6; Rev 2:5,16,21,22; 3:3,19). sTh{eener rightly notes, “the kingdom grace Jesaslgimed was
not the workless grace of much of Western Christemdn the Gospels, the kingdom message transftroze
who meekly embrace it” (2009: 162).
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® Most commentators agree that the Great Commissibtatt 28:18-20 summarizes the most important teeiof
Matthew’s gospel (e.g., Keener 2009:715, Franc& 20M7).

" This passage echoes Daniel 7:13-14 regardingxgiléagion of the Son of Man: "In my vision at nighboked,
and there before me was one like a son of man,r@wmith the clouds of heaven. He approached theehhof
Days and was led into his presence. He was giuthosty, glory and sovereign power; all peoplesgijons and
men of every language worshiped him. His domingari everlasting dominion that will not pass aveand his
kingdom is one that will never be destroyed.” Inagteworthy that Jesus refers to himself as Sdviasf in Matthew
thirty seven times.

8 The verb form of make disciplesgqht eu, w) is found only four times in the NT, three of whiare in Matthew
(Matt 13:52; 27:57; 28:19; Acts 14:21). The noumidmaght h, j ) is found 72 times in Matthew, 46 times in
Mark and 37 times in Luke, showing the importantthe term for Matthew compared to the Synopticpgs.

° Most scholars argue that these participles funa®imperatives because of their dependence anaheverb. In
Greek Grammar Beyond the BasiBmniel Wallace describes the first particigpe euge, nt ej ) as a participle
of “attendant circumstances,” while he describesdtiner twolfapt i , zont ej anddi da, skont ej ) as
imperatives or as a modal, explaining how disciplesmade (Wallace 1995:640-45, especially 64530Ading to
Hagner, “The commission itself is given by meansmd main imperative verppfntedoare, ‘make disciples,’
together with three syntactically subordinate jggstes that take on an imperatival force (thusttigRriedrich,
154) because of the main verb. Hagner, DonaldMord Biblical Commentary : Matthew 14-2Ballas : Word,
Incorporated, 2002 (Word Biblical Commentary 338)886. Turner notes, “The disciples’ central reslaility is
to reproduce themselves. The other tasks (goingiziag, teaching) describe how disciples are mg@608:689).
9 Thus, Turner notes that the Great Commissiontiacketed by two Christological assertions ... Jestgeusal
power and perpetual presence provide the dynamidefsus’ universal discipleship mandate (2008:687).

1 Matthew structures his gospel topically (see mywementary above), chronologically and geographically
Chronologically, Matthew organizes the gospel ithit@e sections with the phrase “From then on ..."t{(Mal7;
16:21; 26:16). Geographically, the gospel of Matthmoves from Galilee, to Jerusalem and back tol&alvhere
Jesus gives his final commission.

12 Keener notes, “The summaries of Jesus’ teachiadigein Matthew's Gospel (chs. 5-7; 13; 18; 23-@8®rk well
as a discipling manual for young believers. Varipassages in fact epitomize Jesus’ commandment®; (¥2:7;
22:37-40; 23:23), but the community still requisggcific articulation of the older commandmentight of the
kingdom (5:17-19; 13:52) (2009:720). According tadkivis, these five discourses provide a “holistiegentation
on the kind of discipleship that was to be taughdisciples as the basis for full-orbed obediewc€hrist and
became the basis for Christian instruction witthie thurch” (2004:32).

13 In my review of Matthew, | have noted approximgt#T literal commands that have abiding signifieafar the
church. In a comparable study, John Piper sumnthaliéhe commands in about thirty categories,Hautloes not
address any commands related to healing or exof@606:35).

% This allusion comes from the Bible translationat put Jesus words in red.

15 See BDAG Lexicon “deuteadyv...,come here! come on! mostly as hortatory particle.”

18| note approximately 23 commands in this category.

" In this passage, Jesus contrasts doing actshiedgsness done for God’s glory with acts of righsmess to be
seen by men in Matt 6:1.

18 As Hagner notes, “Letting one’s light shine isriy according to the perfection of the kingdom &mas
manifesting the righteousness of the Torah accgrttirits correct interpretation, examples of whacé shortly to
emerge” (Hagner 2002:100).

19 “Extending mercy, being pure in heart, and workiogpeace are among the marks of righteousnesstfimh
one is seen as suffering here” (Nolland 2005:207).

2 France notes, “Those who are to belong to God)s nealm must move beyond literal observance ofsruleto a
new consciousness of what it means to please Gadwbich penetrates beneath the surface leveled ta be
obeyed to a more radical openness to knowing aimdydbe underlying will of ‘your Father in heaved.P. Meier
describes Jesus’ demand as ‘a radical interiodmat total obedience to God, a complete self-gittneighbor,
that carries the ethical thrust of the Law to itsad@willed conclusion™ (2007:190).

21 Jesus’ use of the termpponen(5:42); gentiles(5:47; 6:7; 6:42)enemieg5:43-44):unrighteous(5:45) and
persecution5:10,11,12,44) in the Sermon on the Mount indicaat peacemaking is not restricted to believers
only. It takes place in an unbelieving world, begdhe boundaries of the Church. Other passagé®iNT confirm
this. Paul urges the church in Rome: “If it is pbkes as far as it depends on you, live at peatle ieryone” (Rom
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12:18 NIV). The author of Hebrews exhorts Christowers to make every effort to live in peace with all’ (Heb
12:14 NIV). Children of God do peacemaking betwbelieversand among unbelievers, both in the Church and in
the public arena. Since Jesus mentions no qudlditato the nature of peacemaking, nor limitsh scope of
peacemaking, it certainly relates to global chansuch as racism, poverty and war as well. Weldliaterpret
peacemaking as broadly as the Bible does.

2 Keener notes regarding the importance of the tigatgcommands, “Given Matthew’s emphasis on keeping
Jesus’ commandments (28:20) and Jesus continuityMoses’ law (5:17-20), two commandments thatapite
the rest are clearly central to his ethics” (2082)5

% «The way of the world is to assert its will on etk through human power, even violence, and theofvttye
world is to retaliate against violence with violend he inevitable consequence of championing vigesa often
one’s own violent end. Jesus is not giving a blaekeorsement of pacifism, which would require liera
scriptural support than this one saying. But hesdegect the notion that God'’s will is advancedloould be
imposed on others through violent means. A germiatiple to guide the use of force is that alleg& should be
given to the goals of the kingdom of God &f38 — 42. Peter’s use of force is not guided by kingdomonities but
by the human desire to retaliate.” (Wilkins 202§

24 The commands of Matthew provide a robust foundafio the Vineyard value of “Reconciling Community.

% The themes of justice and mercy are based on thie @ese texts, in keeping with Matthew’s emphasi the
fulfillment of OT in Jesus.

% D.A. Carson defines justice in this passage aghteousness broadly conceived as the self-revelafiGod's
character for the good of the nationEkpositor's Bible Commentariradis CD-ROM:Matthew/Exposition of
Matthew/IV. Teaching and Preaching the Gospel efkingdom: Rising Opposition (11:2-13:53)/A. Naivat
(11:2-12:50)/4. Jesus the prophesied Servant (121)5Book Version: 4.0.2).

?" The emphasis on “nations” once again highlighéssttope of our mission.

% This emphasis on mercy has further support irb#ratitude, “Blessed are the merciful” (Matt 5:7).

# This text served as the foundation for what larame known as the Lutheran two-kingdom theory.

*Regarding Jesus’ attitude toward the state asibescin Matt 22:21, Oscar Cullmann notes, “Abovewé insist
that in Jesus as in the whole New Testament welffildeir criticism of the State that duality of iwh we spoke at
the start. On the one hand, we see that he ceriddms not regard the State as in any seffisaladivine
institution: on the other hand, we see that he@sdbe State and radically renounces every attéonpterthrow it.
In the book | wish to emphasize that this doubliuake is characteristic of the entire New Testarhgr957:18-19).
31 “The tone and demeanor of this Christian civilatiedience will be the opposite of strident, behiége, rock-
throwing, screaming, swearing, violent demonstretidVe are people of the cross. Our Lord submitied
crucifixion willingly to save his enemies. We owereternal life to him. We are forgiven sinnersisliakes the
swagger out of our protest. It takes the arrogantef our resistance. And if, after every otheamehas failed, we
must disobey for the sake of love and justice, wkfinst remove the log from our own eye, whichldause
enough pain and tears to soften our indignatiom anbhumble, quiet, but unshakeable, NO. The grebstte we
face is not overcoming unjust laws, but becomirg kind of people” (Piper 2005a).

32 Matthew’s emphasis on righteousness as both perptety and social engagement finds further suppor
throughout the NT (Eph 4:24; 5:9; 1 Peter 2:240lnJ2:29; 3:10). But it is Paul who makes the explionnection
between righteousness and the kingddiror the kingdom of God is not a matter of eatind drinking, but of
righteousness, peace and joy in the Holy SpiriBrtRL4:17). Moo notes, “Since Paul typically uséghteousness’
language in Romans in a forensic sense to refeutstatus before God, many interpreters think dil@tiosynenas
that sense here. But Paul also uses this worddotee‘ethical righteousness,’ that is, behavitegging to God
(e.g.,6:16, 18, 19). This meaning fits the present context betteza®®’ refers to the horizontal harmony that
believers should manifest. When these blessingprasznt, ‘joy’ results.” (Moo, Douglas J. “The ak of the
Kingdom (14:17 - 18)" I'NIV Application Commentary, New Testam&uamans. By Moo, 461. Grand Rapids:
Zondervan, © 2000.)

% Regarding the short-term training mission describeMatt 10, Harvey notes that the disciples wchage
“learned about making preparations, targeting riteeearers, facing persecution and oppositidging on divine
resources, and enduring to the end” (1998:132).

34 Keener notes, “The model of training other mirasterkers fits the ancient Israelite model of profhguilds”
(2009:310).

% France notes regarding the discourse on the Missfithe Kingdom (Matt 10), “its relevance to Chids
disciples in subsequent generations would have as@tvious to Matthew’s first readers as it preshbignwas to
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the author himself ... while the situation is spectt the Twelve themselves, it is likely that Matthregarded
these instructions as applicabteytatis mutandigo later disciples as well” (2007:371, 380).

3% Matthews’ teaching on “power ministry” also finsispport throughout the NT. Luke highlights the signd
wonders of “non-apostles” in the early church -p&tn and Philip (Acts 6:8; 8:5-8). According tauR&the
kingdom of God is not a matter of talk but of po@r Cor 4:20). The gifts of the Holy Spirit incle “miracles”
and “healing” (1 Cor 12:10, 28, 29) and power niiyigppears to be a part of normal church life algBa (Gal
3:5). Finally, James encourages the ministry alihg in the church (James 5:14-15).

%" Three atonement theories have dominated the tgaibthe church: 1The Christus Victor theoryGustaf Aulen
describes this as the classical or dominant vieth@&tonement for the first thousand years of<tilan history:
“Its central theme is the idea of the Atonemena &ivine conflict and victory; Christus Victor fighagainst and
triumphs over the evil powers of the world, theédts’ under which mankind is in bondage and sirfgrand in
Him God reconciles the world to Himself” (1986:7his theory reflects a Satanward orientation agthlights the
‘rescue’ dimension of the gospel. The Substitutionary theowyas first articulated by Anselm. “Here there is
always the thought of a satisfaction to be paiGta’s wounded honour, or His broken law ....It sees @as being
in danger, not from the hostile forces of evil, o a holy God who he had offended by his sind Arsees Christ
as taking upon Himself the responsibility, as begadivine judgment, as winning a new standing imse who are
in Him” (Morris 1972:398). This theory reflects a@wvard orientation and focuses on the “relatiod@hiension of
the gospel. 3The Moral Influence Theorig associated with Abelard. This view focuses ow tthe love of God
displayed through Christ on the cross moves peoplepentance. This theory reflects a humanwaehtation,
highlighting the subjective impact of Christ’s lowa our lives (Morris 1972:398-399). For more abihatse three
theories, see “Atonement” by R.W. Yarbroughrime New Dictionary of Biblical Theolog2001.

38 Both Philip and Paul explicitly combined the megsaf Jesus (which would include his death on thes) with
the kingdom in their evangelism: “But when theyi&edd Philip as he preached the good news of tigdkim of
God and the name of Jesus Christ, they were baptimgh men and women” (Acts 8:12). Boldly and with
hindrance he preached the kingdom of God and taalghit the Lord Jesus Christ (Acts 28:31; cf A@20-28;
Col 1:13-14). See “What is the Gospel?” by RoBerGuelich Theology, News and Notgpring 2004, Volume
51, Number 2) for an excellent summary of how thepgl of Christ crucified and the gospel of thegkiom are
one gospel.

% France points out the significance of the four¢Raristic verbs” of the Last Supper: “The significa of the
verbs used becomes clear when the five Synoptdirfgenarratives are compared with the three Syn@attounts
of Jesus’ Eucharistic action at the Last Suppeallleight pericopae we find the same sequence:
“took...blessed/gave thanks ... broke ... gave” (2007;9%84).

“04It is not an accident of history but the workiofydivine sovereignty that Jesus was crucifiechatRassover
season. For Jesus was the new, eschatologicalMeassmb (cf. 1 Cor 5:7), whose sacrificial deatdsvthe
atonement for the sins of the world. The breadwing, the commonest of elements, come in the ungiit of the
Eucharist to bear sublime meaning as the expresditive very center of the Christian faith, the teyg of the
death of God’s own Son. For this reason the celielraf the Lord’s Supper is at the center of Cimis worship”
(Hagner 2002:774).

1 “By reinterpreting a familiar ritual Jesus gavertha new way of looking at God’s purposes that doohke
sense to them once he had risen” (Keener 2009:621).

*2 Then Moses summoned all the elders of Israel afttits them, "Go at once and select the animalgdar
families and slaughter the Passover laffiTake a bunch of hyssop, dip it into the bloodhia basin and put some
of the blood on the top and on both sides of ttefdame. Not one of you shall go out the door of tduse until
morning. > When the LORD goes through the land to strike ddvenEgyptians, he will see the blood on the top
and sides of the doorframe and will pass overdbatway, and he will not permit the destroyer teeeyour houses
and strike you down?* "Obey these instructions as a lasting ordinancgda and your descendants.When you
enter the land that the LORD will give you as herpised, observe this ceremorfy.And when your children ask
you, 'What does this ceremony mean to ydhen tell them, 'It is the Passover sacrificeh® tORD, who passed
over the houses of the Israelites in Egypt andeshaur homes when he struck down the EgyptianeéhThe
people bowed down and worshiped (Ex 12:21-27).

*3 Thus, Don Williams concludes, As the living Gogasits Egypt with the plagues, he proves that hetis the
Warrior-King who saves his people and the just dusgo comes against the oppressor. Yahweh's goat is
merely to gain political freedom for Israel (as soliberationist theologians believe). He acts iteorto bring her
under his sovereignty and to destroy the idolatsystem of Egypt (which masks the evil one). F& tfause he
goes into battle (Williams 1989:81-82).
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* As Jeremias points out, “Without Is 53 the Eucstariwords would remain incomprehensible” Hagnesn&ld
A.: Word Biblical Commentary : Matthew 14-2Ballas : Word, Incorporated, 2002 (Word Bibli€dmmentary
33B), S. 773

> “They will remember that Jesus did indeed shedhisd for the forgiveness of their sins. And thelf
remember his promise to share the table with threthe future kingdom. As Paul put it, every timeytteat the
bread and drink the cup, they will be announcirgltbrd’s death until he comes (1 Cor 11:26). Thedlosupper
is divinely ordained to remind Jesus'’s followerglad past and the future, what Jesus has done kaidlesus will
do” (Turner 2008:626).

** See BDAG.

4" Matthew’s teaching on the relationship betweenctioss and the kingdom finds both strong suppatt an
significant development in the NT. The teachingsabstitutionary atonement is abundant (Rom 3:24%510;1
Cor 15:3-4; 2 Cor 5:21;Gal 3:10-13). We find imort development of thought when it comes to thasiils
Victor theme. Both John and Luke describe Chrigfiessand ministry in terms of Christus Victor. “€hreason the
Son of God appeared was to destroy the devil's drliohn 3:8).God anointed Jesus of Nazareth with the Holy
Spirit and power, ... he went around doing good agalihg all who were under the power of the dewelduse
God was with him” (Acts 10:38). Jesus spoke praphHy (in the Gospel of John) about his impenditegth and
resurrection as a defeat of Satan: "Now judgmeunp@n this world; now the ruler of this world wile cast out”
(John 12:31; cf John 14:30; 16:11). Moreover, R&aul and the author of Hebrews teach that Chngttory over
Satan and the forces of darkness takes place preettyiin his death, resurrection and exaltationth& cross
Christ disarmed and triumphed over “the rulers amithorities” (Col 2:15; Heb 2:14, cf. Col 1:13-1#).his
resurrection and exaltation, he was raised far @latvthe spiritual forces of darkness (Eph 1:212Pet 3:22).
The lens of kingdom theology, and the passagesiratieve, have led the prominent New Testament achbll.
Wright to affirm, “I am inclined to see the themfeGhristus Victor the victory of Jesus Christ over all the powers
of evil and darkness, as the central theme in atené theology, around which all the other variediniegs of the
cross find their particular niche” (2006:114). NWright, Evil and the Justice of Godowners Grove, IL:
InterVarsity Press, 2006.
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